PRAYER FOR THE SEASON
OF CREATION 2022

Dear animator of the season of creation: thank you for
joining us in this beautiful task of accompanying
communities in the opening of new paths for integral
ecology. Your generous response to our shared
vocation to care for our common home gives glory to
the Creator and rejoices him. We place at your
disposal this proposal for prayer, accompanied by the
following suggestions:
If possible, find an outdoor setting, with the
presence of natural plants and other creatures to
perform this communal prayer.
Complete the natural setting with symbols such
as fire (a lighted candle), a figure of the burning
bush (which can accompany your community
throughout this time), the enthroned Word of God,
some element proper to your cultural context, etc.
Choose three appropriate songs according to the
d
language spoken in your community and the
v
priority experiences of your people: one for
x
the beginning, one for the listening to the
v
Word and one for the closing of the prayer.

1. Opening prayer
(preceded by the welcome and
opening hymn)

Lord,
creator
of
the
nightingale's song and of the
drop that emerges silently on
the rose, in this time of
communion we wish to pray in
the great cathedral of your
creation. We thank you for the
choir of countless creatures
that sing your praises. And we
ask your Spirit to hear also the
bitter cries of our Mother Earth
and of our poorest brothers and
sisters, whom you want to free
from oppression. We ask this
through Jesus Christ, who is our
Life and our Way to a renewed
Common Home.

2. Purpose, meaning and history of the Time of Creation.
As every year since 2015, our Church joins the more than 2 billion
Christians in this worldwide day of prayer for the care of Creation.
Originally this day began by inspiration of the Ecumenical
Patriarchate of Constantinople and was later adopted by the other
major Christian churches. This ecumenical season, which begins on
September 1 and ends on October 4 with the feast of St. Francis, "is
an opportunity to cultivate our 'ecological conversion,' a conversion
a
encouraged by St. John Paul II in response to the 'ecological
d
catastrophe' announced in advance by St. Paul VI as early
c
as 1970"[1]. This year's theme is "listening to the voice of
c
creation”.

[1] Message of Pope Francis for the Time of Creation 2022.

3. What does the Word of God say to us?
Before listening the voice of our God from the Holy Scriptures, we
take some moments (5 minutes) to hear it from Creation around us.
After that we receive the Word with an appropriate song, for
example, of invocation to the Spirit.
We read Exodus 3:1-12.
Meanwhile Moses was tending the flock of his father-in-law Jethro,
the priest of Midian. Leading the flock across the desert, he came to
Horeb, the mountain of God. There an angel of the LORD appeared
to him in fire flaming out of a bush. As he looked on, he was
surprised to see that the bush, though on fire, was not consumed.
So Moses decided, "I must go over to look at this remarkable sight,
and see why the bush is not burned." When the LORD saw him
coming over to look at it more closely, God called out to him from
the bush, "Moses! Moses!" He answered, "Here I am." God said, "Come
no nearer! Remove the sandals from your feet, for the place where
you stand is holy ground. I am the God of your father," he continued,
"the God of Abraham, the God of Isaac, the God of Jacob." Moses hid
his face, for he was afraid to look at God. But the LORD said, "I have
witnessed the affliction of my people in Egypt and have heard their
cry of complaint against their slave drivers, so I know well what they
are suffering. Therefore I have come down to rescue them from the
hands of the Egyptians and lead them out of that land into a good
and spacious land, a land flowing with milk and honey, the country
of the Canaanites, Hittites, Amorites, Perizzites, Hivites and
Jebusites. So indeed the cry of the Israelites has reached me, and I
have truly noted that the Egyptians are oppressing them. Come,
now! I will send you to Pharaoh to lead my people, the Israelites, out
of Egypt." But Moses said to God, "Who am I that I should go to
Pharaoh and lead the Israelites out of Egypt?" He answered,
"I will be with you; and this shall be your proof that it is I
who have sent you: when you bring my people out of
Egypt, you will worship God on this very mountain."

Meditation:
After having read the biblical text, we give some personal time so
that, in silence, each one can pay attention to the verbs, the
characters, and their movements and let the words that reach us
and touch our hearts in a special way resonate. At this moment, we
can take into account the three "keys" included in point III of this
proposal (each community will find the most appropriate way to do
it. For example, the keys can be meditated on personally by each
participant beforehand, or small groups can be formed during the
prayer to share one or two paragraphs per group, etc.). After the
personal meditation (or in small groups), we give way to a prayerful
dialogue, sharing in community the resonances of the Word of God
in us.

4. Prayers
Lord, we have listened to your Word that speaks to us from the
scriptures and also from the precious book of your Creation. Now we
want to respond to it with all our strength and entrust our petitions
to you so that you may work through this community convoked in
your name.
R/ Lord, open our hearts to the voice of your creatures.
Good Father, you who recreate everything with maternal
tenderness, give us the sensitivity that allows us to discover the
extraordinary. Grant us the capacity for wonder and openness to
mystery so that we may contemplate your creation with new eyes
and praise you with it at all times.
Lord Jesus Christ, source and fullness of a liberated creation, give us
the courage to cry out without fear that “this system is by now
intolerable” and accompany us in building an alternative globalization from below, in which the protection of biodiversity
and climate is non-negotiable and in which land, water,
shelter and work are no longer a commodity but sacred
rights.

Holy Spirit Creator, inspire in our communities and Churches a bold
departure towards a new way of understanding nature and our
belonging to it; may the revealing word of our ancestors, of the
builders of knowledge, of poets and social movements, restore our
identity as brothers and sisters and children of the Earth and
fertilize our dedication to the care of its integrity and beauty.
(We add below the spontaneous prayers).

5. Lines of action:
What to do to leave the old
paradigm and enter a new one?
To help us discern a personal and community commitment to
ecological conversion, we can recall some of the actions we
proposed as Claretian Family in the Laudato Si Roll-Out Plan for the
next 7 years:
Raise awareness about extractivism, the agro-industrial model,
latifundia and monoculture and Promote Bio and agroecological production.
Promote education among the poor, fight against corruption,
promote microcredit, and work for women's empowerment.
Promote fair trade and responsible consumption; raise
awareness
of
Francisco's
economy;
encourage
ethical
investments and evaluate the environmental impact of projects.
Reduce air transport, meat consumption and the use of plastic;
recycle and separate waste; buy local, organic and seasonal
products; conserve water and energy.
Move from anthropocentrism to eco-centrism, read the Bible
from an ecological perspective, know and disseminate
the ecological teaching of the Church and the worldviews of our peoples.

Include the cry of the earth and the poor in the liturgy, pray in
open spaces and outdoors, contemplate creation with a
prayerful attitude, celebrate the days dedicated to creation.
Participate in assemblies, movements and networks for the
defense of water, biodiversity, territories, human and peoples'
rights.

6. Concluding prayer
Lord, summoned by your Creation and listening to its song and its
cries, we have come to you to praise you with it and to be sent to
collaborate with you in its liberation. Accompany us on this journey
that we begin today and that we wish to travel together as
ecumenical sisters and brothers of the world. We ask this through
Jesus, your Son, who keeps us united in your Spirit and makes us
messengers of your peace. Amen

III. SOME KEYS TO HELP US IN THE
MOMENT OF PERSONAL MEDITATION OF
THE WORD AND ITS COMMUNITARIAN
RESONANCE.
A. Biblical-pastoral key:
"He led his cattle far away in the desert". Shepherd in arid lands, Moses
rediscovers the way of life of his ancestors. It is hard work, but it allows
him to spend entire days walking in silence and making contact with
the diversity of creatures that inhabit a fragile ecosystem. Sometimes
we wonder why we are not able to stop and think about the human
root cause of the current socio-environmental crisis (cf. LS 101). And
perhaps it is partly because we have lost that way of life and that way of
working that open us to mystery.
What are the activities capable of generating novelty in our lives?
What spaces favor in us an alternative way of being, leading and
creating?

“God called out to him from the bush”. Fascinated by what he sees,
Moses approaches the mystery. The vision allows him to make a detour
and take a new direction in his path. But it is through listening that he
accesses a deeper level of personal encounter with the God who wants
to give a new meaning to his life, placing it at the service of a social
project for his people. Thus, attentive listening to the God who calls us
from his creation, makes us move from the causes that fascinate us to
an encounter that sets us in motion. And in thinking about our own call,
we cannot forget “that living our vocation to be protectors of God’s
handiwork is essential to a life of virtue; it is not an optional or a
secondary aspect of our Christian experience” (LS 217)
What calls move us today from a simple knowledge of what is
happening in our common home to encounters that lead us to protect
and love it? What voices today have that energizing capacity in our
lives?

“The place where you stand is holy ground". “The history of our
friendship with God is always linked to particular places which take on
an intensely personal meaning; we all remember places, and revisiting
those memories does us much good. Anyone who has grown up in the
hills or used to sit by the spring to drink, or played outdoors in the
neighborhood square; going back to these places is a chance to
recover something of their true selves” (LS 84). This is what happens to
Moses on the "mountain of the Lord", a place that the people of Israel
will revivify again and again. In fact, peoples have their sacred places
where they rediscover their identity on a daily basis.
What spaces are sacred for us and for our peoples because they give
us back our deepest identity? In what way can we recognize Creation
as a place where we must take our shoes off because it is inhabited
by God?
"I am the God of your father."
After
highlighting
the
sacredness of the land, the
Lord puts Moses in touch with
his own roots. Unlike Pharaoh,
who ignores the common past
of two twinned peoples (cf. Ex.
1:8) and unleashes a project of
death and self-destruction (cf.
Ex 1:8-16; 7:1-14:31), Moses
draws from the sources of
memory to gestate a project
of life and give a liberating
meaning to his action. In the
same way, if we want to take
part in the immense challenge
of liberating our sister earth
from the present system of
oppression, we will have to
revalue "the spiritual and
human wealth handed down
from
generation
to
generation" (Christus Vivit 181).

And with even more reason we must
do so when it comes to the traditions
of indigenous peoples, because “for
them, land is not a commodity but
rather a gift from God and from their
ancestors who rest there, a sacred
space with which they need to
interact if they are to maintain their
identity and values. When they
remain
on
their
land,
they
themselves care for it best” (LS 146).
Can we identify the power groups
that want us to forget our roots,
ignore history and ignore the
experience of our elders in order to
pay attention only to their proposals
(often
linked
to
a
type
of
irresponsible
and
destructive
consumption)? What are those
figures, stories or testimonies that
carry a promise of good living and
that, from a past -perhaps remote-,
feed our hope?

"I have heard their cry." In "The Prophetic Imagination," Walter
Bruggeman recalls that the story of liberation begins with the grieving
complaint of Israel (Cf. Ex 2:23-25), and insists “that real criticism begins
in the capacity to grieve because that is the most visceral
announcement that things are not right.”[2] For this reason, it is
perhaps opportune to revisit the words with which Pope Francis joined
the popular movements in Santa Cruz, Bolivia, on July 9, 2015, claiming
Land, Housing and Work as sacred rights. On that occasion he asked,
"Do we truly realize that something is wrong in a world where there are
so many farmworkers without land, so many families without a home,
so many labourers without rights, so many persons whose dignity is not
respected? Do we realize that something is wrong where so many
senseless wars are being fought and acts of fratricidal violence are
taking place on our very doorstep? Do we realize something is wrong
when the soil, water, air and living creatures of our world are under
constant threat? So, if we do realize all this, let’s not be afraid to say it:
we need change; we want change."
How do these questions of Francis resonate in our local contexts?
What are the cries we hear most loudly and how do we perceive that
God hears them too?

[2] Walter Bruggeman, The prophetic imagination, Fortress, 2018 p. 11

"I have come down to set
them free." The Lord lets
Moses know that "the cry of
the Israelites came to him"
and this cry is a way that not
only brings up to God the
suffering of his creatures (Cf.
Ex 2, 23) but also brings
Himself down to deliver them.
In fact, during his stay in
Egypt, Moses had identified
the symptoms of oppression
and had tried to attack them
(Cf. Ex 2, 11-15). But it is from
the encounter with the Lord
and
from
receiving
his
sending that he will be able to
fight
the
system
that
provokes them. Thus, it is not
our voluntarism that will
liberate our Earth from the
system that oppresses it, but
our lives placed at the service
of a community through
which God wants to change
things from the root. He
himself will fight on behalf of
his creation, although he will
certainly not do it without us
as he did not liberate his
people without Moses.

"Go, I am sending you...I will be with
you." The Lord sends Moses to confront
Pharaoh to bring the people out. In the
figure of Pharaoh we can discover the
symbol of the man "exposed in the face
of his ever-increasing power, lacking the
wherewithal to control it" (LS 105) and
who, although he has at his disposal a
whole scientific and religious apparatus
to exercise this power (cf. Ex 7:11-12), he
lacks “a culture and a spirituality
genuinely capable of setting limits and
teaching clear-minded self-restraint” (LS
105). At the antipodes of Pharaoh's
stubborn and unbridled voracity, we
find the realistic look that Moses directs
at his person and his situation. This
humble awareness of one's own frailties,
present in the most fruitful experiences
of sending and mission, gives the Lord
the opportunity to make himself
present, to reveal his strength and to be
the protagonist of the victory.
Since "each age tends to have only a
meagre
awareness
of
its
own
limitations" (LS 105), it is also decisive
today to ask ourselves: what are the
voices, attitudes and habits that help
us to recover this awareness and to
open ourselves to the liberating
sending of God-with-us?

"To bring forth my people". The verbs "to go forth" and "to bring
forth/lead out" appear no less than 94 times in the book of Exodus[3].
This departure is the foundational event in the history of Israel; no
other event can compare to it. For this reason, it will be said that there
has never been a greater prophet in Israel than Moses, nor a more
marvelous wonder than the Exodus (cf. Deut 34:10-12). Today, the need
for such a way out is renewed with an unprecedented force: since we
have discovered that the globalization of the technocratic paradigm is
at the root of our current planetary crisis (cf. LS 106-114), there is
nothing more urgent today than a new way out. And it is possible
because people “are able to take an honest look at ourselves, to
acknowledge our deep dissatisfaction, and to embark on new paths to
authentic freedom. No system can completely suppress our openness
to what is good, true and beautiful, or our God-given ability to respond
to his grace at work deep in our hearts” (LS 205).

"They shall serve God on this mountain." "The question of Yahweh's
sovereignty over Israel runs through the entire book of Exodus. In its
first part (Ex 1-15), "the fundamental problem consists in knowing who
is the true sovereign of Israel and whom Israel must 'serve': Pharaoh or
Yahweh"[4]. This sovereignty of God does not impose a new servitude
but the opposite: a free and liberating service. Thus, on the one hand,
God's sovereignty should be translated today into various forms of
sovereignty for his people (food and energy sovereignty, for example).
On the other hand, this sovereignty should remind us that it is
impossible to enclose God's freedom in a temple, whatever it may be,
and that there is no house of God that is more worthy of him than his
own creation, all of it, contemplated with the same passion with which
he watches over it. This free and liberating service is then the source of
a liturgy and a spirituality with ecological connotations.
[3] Claritian Missionaries, Word-Mission Project, Pentateuch, Nº 3
[4] J-L Ska, Introducción a la lectura del Pentateuco, verbo divino, 2001, p. 49.

B. Claretian key:
Coming
out
of
his
own
comfortable
situation,
Claret
listens to the cry of the people and
searches for the deep causes of
suffering:
"I have traveled, Your Majesty,
over a large part of my vast
diocese and I have felt directly
the pains that this people
suffers" (Epistolario Claretiano I,
p. 647).
"Seeing that in spite of my
weakness, God had destined
me to contain the torrent of
corruption and to heal the
wounds
from
which
the
corrupt and half-dead body of
society was suffering, I thought
that I should devote myself to
study and to know well the
illnesses of this social body... It
can be affirmed that in our
days, the thirst for material
goods is drying up the heart
and the entrails of modern
societies" (Autobiography nº
357).
Consequently, Claret embraces a
sober life and values the work of
the peasants:

"I thought that in order to oppose
that giant, of whom the worldly
proclaim omnipotence, I had to
arm myself with the virtue of
poverty. And that is what I
resolutely
embraced."
(Autobiography nº 359)
Agriculture is the most pleasant of
the arts, it protects the bodily
health and strengthens the forces;
it is the one that provides
abundant harvests and tasty
fruits. Agriculture is the most
suitable school to learn and
meditate on the movement of the
heavens, planets, comets and
other stars, the cause of clouds,
rains
and
other
meteors;
agriculture teaches their relatives
and friends the treasures that
nature has locked up in its bosom,
the laboratory of trees, plants and
other natural beings. Besides this,
it serves to contemplate the
divine attributes and to praise
Him in the solitude of the fields,
man
being
invited
to
this
meditation by the chirping of the
little
birds".
(Reflections
on
Agriculture, in Escritos pastorales,
p. 298).

Among the many initiatives of social promotion, Claret promoted the
preservation of native forests and woodlands, reforestation and the
equitable distribution of land:
"I have observed that some lands are undivided, [...] very often
quarrels and lawsuits occur; because he who has more cattle and is
more daring extends more, although less land belongs to him. From
this it follows that it is absolutely necessary to divide the land, so that
each owner knows exactly what his land is. I believe, therefore, that it
is indispensable to establish a law on the leasing of land [...] since I
have observed that several industrious and industrious settlers, after
having worked hard to make the land fruitful, and having succeeded,
are thrown out of it in the third year or dismissed by the same owner
or by the ambition of another settler who offers more profit to the
owner than the first" (ibid. p. 302).
“In this part of the island there are many forests, and if this plan is
adopted, it is to be expected that a lot of forest will be cut down...
and here, considering the hot climate in which we find ourselves, the
consequences could be fatal, if we do not take precautions
beforehand, for example, by leaving some forests, planting fruit trees
and other trees with good wood, etc. A botanical garden will be
formed and the trees and plants of the country that are susceptible
of some improvement will be planted and those that are judged to
be able to give happy results here will be brought in from outside"
(ibid. p. 304).

C. Situational key
In recent years, a complex mechanism coordinated by the United
Nations has been established to establish a scientific consensus on
climate change and biodiversity loss. The United Nations Environment
Programme (UNEP) report "Making Peace with Nature" (2021)
synthesizes the main and most recent contributions of a huge and
diverse scientific community and leaves us with three key messages:
Climate change, biodiversity loss and pollution constitute three
planetary crises due to human activity. They are intimately linked
and threaten the well-being of future and present generations in an
unacceptable way.
Ambitious and coordinated action by governments, businesses and
citizens worldwide could prevent and reverse the worst effects of
environmental decline by rapidly transforming key systems, namely
energy, water and food, so that our use of land and oceans becomes
sustainable.
Transforming social and economic systems means improving our
relationship with nature, understanding its value and placing this
value at the heart of our decision-making[5].

[5] UNEP, Making peace with nature, 2021

